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CHAPTER 1 
Introductjon 
Rural llfe 1S often nostalgically character1zed as slow 10 
pace and slow to Change; out of touch with and betliod the rest 
of the urban and suburban fast movlng and modern worllj, Even 
rural people tend to bel1eve ttllS, Through the nlass med13, 
espec1ally telev1S1on, ruralllves have been 10fluenced to bUy 
into the western consumer culture of 10dlvldual1stlc tllgtl 
techno logy and blg busHless, Corporate farm10g oper-at ions 
,'," . 
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have taken over countless family farms. Walmarts and 
Pick'n'Save's have entered to save the small towns and rural 
areas from the high prices of locally owned stores. 1n the 
process, people are brought in to work in these places and 
local products grown and made with pride and satisfying jobs 
become lost. 
Rural 1ives are changing, at a somewhat slower pace, but 
nonethe1ess changing as urban and suburban 1ives are. As new 
people come and go and local families leave their farms and 
bus1nesses, the peop Ie remain1ng watch their way of 1ife and 
their land slowly, or rap1dly depending on your perspective, 
dying. Corporate farming depletes the topsoil, one of a long 
list of its environmentally damaging possibilities, and urban 
centers dec1de to build rurally located tOX1C wast.e 
incinerators and to send their broken people to fill more rural 
prisons. 
Although choices are made, such as to sell the family 
farm or not, the majority of these changes are happening 
'."
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through proee::;::ies and dee1sion::; being made by people who live 
totally dlfferent lives than do rural people, The women and 
men living the urban and suburban life most orten have little 
understanding about what rural life is about and generally tend 
to act on the assumption that ideas and legislation that seem 
fine for them will be fine for everyone. Decisions to build 
toxic waste incinerators and urban waste landfills in rural 
,', 
areas express a disregard, whether intentional or not, for the 
fact that peop le live there and might be harmed. 
People from urban centers have been making the most far' 
reaching decisions for everyone since around the turn of the 
century. This was and is true within the Catholic Church as 
,well. Most diocesan centers are located within an urban 
center and dictate ministry policies better SUited for urban 
./ .... 
and suburban lives. Church officials tend to know very little 
about rural people and about what ministry models would be 
more appropriate in rural settings. 
: .-~ . 
....- ­~~-
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Purpose of the Studv
. 
The 1eaders of the Catho l i c Church need to understand 
their people and the lives they live. This is a basic component 
in being able to minister to peoples' needs. The main purpose 
of this study was to explore the rural culture, trle farm crlS1S 
and the rural Catholic Church experience 1n order to discover 
what are some steps the Catholic Church can take, from the 
local level to the 1nternationallevel, in order to trUly walk 
with the people who live 1n rural areas. 
Scope and Limitations 
,:'; 
Research for this stUdy was mostly taken from articles 
and documents written within the last ten years about the 
rural culture of the United States. The information chosen 
mainly discussed Midwestern people of all ages and from all 
socioeconomic classes. 
Defjnitions 
Agri-business. Agri-business refered to a number of 
family farms existing as a corporation, which usually involves 
" 
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",;, .., 
";.:.: 
" 
...... 
. "-:'. 
.

.' -.," 
Tne Rural CUl ture 
8 
f"arm ing on1y one crop instead or severa 1. 
DiverSlfled farming. Diversified farrning referred to 
small ramily farms which cultivate several different crops 
and rotate these crops and thei r f1 e1ds annua lly. 
Nat i ona1Securi ty. Nat i ona1securi ty referred to the 
policies and actions of a country's government which are 
intended to provide resources for its peop le's surviva1and to 
protect them from harm. 
Rural. Rural was used to cover areas whose population 15 
less than 2500 people and live separated from any large cities. 
Small town. Small town referred to populat ions between 
2500-25,000 located far from any urban center. 
Suburban. Suburban referrred to popu1ated areas just 
outs ide of urban areas. 
Sustai nab1e agri cu 1ture. Sustai nab1e agri CU 1ture 
referred to the phi losophy and science of farming 'Nhich 
results 1n the least harm to the land, such as rotating crops 
and not us ing chern ica1s. 
rne Rura1cu Iture 
9 
Urban, Urban referred to an area with 50,000 or more 
people living together, 
Summary 
Many new circumstances are being faced by rural people, 
and most of these changes rlave been brougr,t into tt"w cuca 1 
reality from the interests of urban communities. The Catholic 
Church with its urbanly located diocesan centers has also 
failed to fUlly explore and respond to rural life and ministry, 
If the church is to min ister with love and cha 11 enge to the 
rural community} its minlsters need to understand the rural 
culture, This paper was written to update knowledge of rural 
communities and the ministry approaches of most benet'a to 
rura 1peop1e, 
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CHAPTER 2 
The Rura] Culture 
Genera1QOQul at i 00 cbaracteri st1cs. Who are the peop1e 
that live in rural areas? The United States Census Bureau 
gathered numerous statistical facts about rural people during 
the 1980 census. 59.5 mi 11 ion peop le (26.3 percent of the 
total United States population) lived in rural territory with 
5.6 ml11 ion of these peop le actually 1iving on farms (2.5 
percent of the total United States population). The median age 
of rural persons was 30.2 years with the median age for 
farmers belng 35.8 years. 18,5 m1111 on rura 1peop1e (31 
percent) were under age 18 of which 84 percent lived With two 
parents. People aged 60 and older numbered 9.2 million (15.4 
percent of the rural population). The rural population 
consisted of 90.9 percent white people, 6.6 percent black 
peop1e and 1.1 percent nat ive Ameri cans. Of all fam i1 i es in the 
United States, 16.2 million or 27.3 percent lived in rural areas. 
Of these rural families, 1.6 million were farm families and 1.4 
" ...~. ~ 
<~"- :0:': ' 
.l~ 
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million were headed by a woman with no husband present 
(Hennon & Brubaker, 1988, p. 3). 
Rural values. What are some ideals that rural people are 
genera lly understood to ho 1d as important? Da19l ish, author of 
Models for Cathechetica1 Ministry in tne Rural Par-1st\ cited 
seven values from research conducted in 13 Appalachian 
states. These seven values were being rooted in the land, 
klnship/famlly, personal identity and worth, personal 
independence, avoidance of conflict, resistance to impersonal 
institutional forms and maintanence of tradition and the 
status quo CDa1g1ish, 1982, p. 5). Research cited by Hennon and 
Brubaker reported rural people had conservative leanings, 
valued the family and usually lived out traditional gender roles 
(Hennon & Brubaker, 1988, p. 4), 
Changes in rural ljfe, Although rural people tended to 
like to keep their lives as unchanging as possible, there had 
been a number of people and organizat1ons entering and leaving 
rura111ves during the 1980's, accord1ng to JUdy and William 
,. .": "., 
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Heff"ernen in thei r 1985 research, In-m igrat i ng to rura1 
.Arnerica were people buying second loans, l1legal aliens, 
undocumented workers, migrant laborers and even rnore 
conservative people known as lithe radical right." Also 
enteri ng rura1areas were inst i tut ions such as recreat i ana1 
installations, new rural-based small businesses, corporate 
1ivestock operations, prisons, landf'j lls for urban waste, 
military installations and toxic waste incinerators/dumps. 
Drug trafficing and drug abuse were on the rise as well. 
The Heffernens' research also reported that rural areas 
experienced water pollution due to soil erosion, agricultural 
chemicals, manure accumulation and ef"fluent from durnps as 
well as air pollution from incinerators, power plants and some 
industries. 'Out-migrants' included agricultural and timber 
commodities and products, natural resources (soil, water, 
minerals), educated youth, skilled/trained adults, profits, 
revenues from franchised retailers, certain manufacturers 
<textile, Shoe, garment), banking serVices, hospitals, and 
"',­
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transportation ser'·.;ices (Heffernen & Heffernen, 1986), 
The Farm Crisis 
Beyond the many changes cited in the HeHernens' 
research and possibly a factor in those changes lies the crisis 
tnat farrners in tt-'le United States t-)ad been experiencing over 
the 1ast ten years. Even though 1ess than 10 percent of rura1 
people actually lived on farms in 1980 (Hennon & Brubaker) 
1988. p.3). the loss of fami ly farms continues to have a 
negative effect on the rural communities of which they were a 
part. Studies in Colorado point to one local business loss for 
every five farm closings (Stafford) 1987) p. 587). According 
to Little) PrOUlx) Marlowe) and KnaUb) the policies affecting 
farmers passed by the federal government since the turn of the 
century were contributing factors to the crisis farmers face 
today. 
Federal farm poljcy hjstory. In 1916 the Federal Farm 
Loan Act set up the Farm Credit System which had begun to 
provide loans for farmers, During the 1930's major farm 
.','. 
", 
.,;.; . 
- ".. 
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programs passed were the forerunners of today's farm 
policies. In 1933 the Agricultural Adjustment .A.ct createcl trle 
'first major price support' which set a m1n1mUm price per crop 
that the government would gaurantee despite the market and 
gave farmers money to plant less acres of crops, as well. Th1S 
was meant to be only temporary, but was still around during 
the 1980's CLittle etal, 1988,p.10), 
Also in the 1930's, three significant organizations began 
which continued into the 1980's as well. The first, the 
Farmers Home Administration, known as the "major lending 
source of last resort" was set up for farmer's in financial 
trouble. The Commodity Credit Corporation, the second, set up 
loans for those with no other recourse by using commodities, 
agr1cultural products, as collatoral, Until the 1970's, the 
interest rates on these loans were 50 percent lower than most 
loans. The third organization, the Farm Credit Admin1stration, 
oversaw all financial operations of the Farm Credit System 
set up in 1916. The premise behind the programs that began in 
....:: ... , 
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"" 
the 1930's was to protect the economic stabi I ity of the farm 
owner and the social welfare of the family, 
In the 1960's, farm policies shifted focus from family 
farming to commercialization. In the 1970's, acts were 
passed that supported commercial farming or agri-business 
and expansion (Little, 1988/ p, 11), The Farm Credit Act of 
1971 allowed a farmer to use up to 85 percent of his appralsed 
real estate for collatoral on loans to expand his land holdings 
and bUy larger equipment. The Agriculture and Consumer 
Protectian Act of 1973 set prices for particular crops for four 
years and created income supports which gave farmers money 
when market pri ces fe 11 below target pri ces. Because the 
prices were set to remain the same for four years at a time, 
the 1976 and 1977 government payments were tied to the 
1975 low oil-crisis recession prices; the recession slowed the 
exporting of food crops and created a home surplus which 
lowered the prices. This began the crisis. Around this time 
the government continued to encourage corporate farming or 
/.: . 
, ,
,,­
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....'\ 
,,-; 
agri-busi ness by keeping corporate tax rates lower than 
individual tax rates; between 1974 and 1982, there was a 110 
percent increase in corporate farms. The farm began to grow 
',,.' 
~>. 
into more of a legal business rather than a family operation. 
The rules became impersonal, binding and fixed (L1ttle et all 
".~....~ 1988, p. 13). 
Throughout the 1970's and 1980's, the fam i ly T'arm 
",<,. 
became less and less viable and agri-business the new path. 
The fam i ly farmers went more and more into debt as 
they tried to recoup from the sWings between recessions and 
." 
domestic surplusses (LIttle et aI, 1988, p. 14). By 1985 
370,000 American farms were in severe financial stress With 
51,000 of these farms technically insolvent, meaning their 
.... 
debts amounted to more than 100 percent greater than t~leir 
assets. The government during the 1980's was moving towards 
a trend of helping the small farmer less and less. Thus, 
farmers who had become dependent on the benefits from 
governmental policies found themselves in dire financial 
; . '.. 
'~" 
.•..-..­
'," : .. 
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situations (Little et al, 1988, p. 15). 
Results of farm crisjs. The fjnancjal stress and loss of 
famlly farms has had far reachjng effects for surroundjng 
rural communities, the rest of the country and the world as 
worker in rural Wisconsin, reported that farm families 
experienced frustration, isolation, depression, failure, anXiety 
and anger. Many felt chronically tired - physically, mentally 
and emotionally as well as trapped in a situation be'lond their 
control due to weather and financial paperwork they could no 
longer understand, With little money for basics like health 
insurance and monthly utlljtjes, any socjal life became non­
existent as well. Sjmonson also reported that many stopped 
going to Church, some felt like committing suicide, and others 
abused themselves and those around them - phySically, 
mentally, verbally, sexually and chemically (Simonson, 1990, 
p. 1O. 
Accordjng to Hughes, local communitjes have lost local 
., 
. , 
'.,,:.,' 
. : ~ 
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agricultural products and money from the small farms that 
were once lucrat1ve, Thus, farm-dependent counties' property 
tax bases have deteriorated which has and will result in 
._.-; 
reduced state ai d for rura I community servi ces such as heaIth 
and education (Hughes, 1988, p, 261 ), 
The results for the nation and the world are complicated 
as we 11. According to Gera ld Mische, co-di rector of Global 
Education Associates, land and food had become natlonal 
"'" 
security instruments. Agri-business had become a solution to 
international compet1tion over weapons and balancing debts 
between countries as well as providing scarce resources 
(Mische, 1989, p. 3). The United States BishOps reported that 
agri-business often planted large fields with a single crop. 
-',.­
Farming only one crop exhausts the land, weakens crop 
resistance to disease and pests, and increases the farmers' 
dependence upon the use of pesticides, herbicides, fertil1zers, 
irrigation water and fossil fuel energy (U. S. Bishops, 1988, P 
410), 
"(f"
.:.... 
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Catho I lc Rural Communitv LHe 
• 
As well as facing the various life changes and farm 
crisis resulting from various societal and governmental policy 
shifts, rural Catholics face many other issues as they live out 
their religious tradition. According to Oalglish, rural parishes 
often experienced being 'dumping grounds' within dioceses for 
priests suffering from alcoholism, 'burn-out; and/or 
inteJJectual or spiritual stagnation (Oalglish, 1982, p. 22), In 
line with his belief that "... the traditional parish model of 
church works fruitfuJJy on ly if there 1s a competent and 
spiritfilled leadership, (Oalglish, 1982, p. 27)," Dalglish 
stated that the frequency of incompetent leadership led to 
neglected catechesis/fa1th development, poor liturgies, 
sacraments with no preparation and a slow loss of volunteers 
and parishioners in rural parishes (Oalgl ish, 1982, p. 23). 
According to Burkart and Leege in their studies of 
American Catholic parishes, rural people were more likely 
than urban or suburban residents to feel a lack of moral 
.: 
' .. 
/ .., . 
''. .-,.~> •. 
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leadership, communication j resources and contact from their 
diocesan centers (Burkart &Leege, 1988, p, 7), Trley reporte(j 
that the other type of priest usually assigned by a d10cesan 
: ... ' 
center to its rural areas was the young priest who was qUlckly ;'.'
, 
moved on to another parish leaving the rural parish to face 
'."t' 
r;,. '.continual adJustments to new priests (Burkart & Leege, 19S8. 
.' ~:' 
p,6), Dalg115h belleved trlat "1f past experience 15 any 
measure, urban pansrles will r)ave a higher priority 1n terms of 
the selection of priests being available to them than will 
rural/small town areas (Oalgl ish j 1982, p, 23)," Another 
concern about priests in rural areas is that Burkart and Leege 
reported that rural priests are less lik,ely to know and J: 
understand their people (Burkart & Leege, 1988, p, 11), 
Who are these rural Catholics who are often not 
understood by their pastors and their dioceses? What factors "( .. 
distinguiSh the rural parish from any other type of population 
area? Burkart and Leege discovered a number of distinguishlng 
r'ura1criaracterl st 1cs. Accordmg to their r'esearct\ r'ur3l 
, . 
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parishes were least lik.ely to have a parish council, and the 
councils that did exist tended to rubber stamp their pastor's 
desires (Burkart & Leege, 1988, p, 6), They also reported that 
volunteer leaders tended to be less trained than their 
urban/suburban counterparts, but they did read more books on 
spirituality (Burkart & Leege, 1988, p. 8), Rural parishes' main 
activities tended to be the Mass and bingo with religious 
education for children, socials, the Altar Society, the Knights 
of Columbus and Devotions to Mary next in line (Burkart & :,"..-
Leege, 1988, p. 7), 
Burkart and Leege also found that many rural Catholics 
were more moral istic and practiced a more informal social 
control given that most people know one another. Their image 
of God was often a dualistic one involving a totally other God 
far beyond people, but who also left human beings with clear-
cut rules on how to live. They were not able to articulate well 
any persona1re 11 91ous experi ences or 1nt imate re 1at ionsh ips 
with God (Burkart & Leege, 1988) p. 9). In times of trouble, 
..~ "., 
.:. ~ . 
. ".,'.' 
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rural people were more likely to seek out friends and 
professlOnal services than their pastor or anyone else 
connected with the Church. They were less likely to read the 
Bible, share beliefs with others or to fast or abstain. 
Burkart's and Leege's study showed that rural Catholics 
perceived the purpose of their parish to be for spiritual 
enrichment and worship and prayer, not necessarily for 
community building. The rural people studied saw eacrl other 
frequent 1'1 as a part of their daily 1ives, and did not seem to 
need to socialize during worship services. They did spend time 
together after Mass when good weather prevail ed (Burkart e,<. 
Leege, 1988, p. 10). Also, the Catholic rural parlshioners 
studied were opposed to any changes unt i 1 they could see good 
reasons for possib Ie changes (Burkart & Leege, 1988, p. 11); 
but according to the Director of the Rural Ministry Collegium, 
David Andrews, rura I pri ests often fai Ied to see that thei r 
members were readier for change than they as spiritual 
leaders were (Andrews, 1987, p. 26), Burkart and Leege also 
:' .:.,' 
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found that rural parishioners tended to focus their faith 
experience on the Mass and private prayer and to be 
dissatisfied with the Mass (Burkhart & Leege, 1988, p. 12). 
Andrews observed that rural parishioners found their 
identity in their shared experiences of the past and that their 
collective memory was extensive and carried all of their local 
wisdom and history (Andrews, 1987, p. 26), "Larger churches 
are what they do, and they must keep on doing in order to be. 
The small, CUlture-carrying congregation is what it brings 
from the past. In other words, it was more important for 
small parishes to have a small number of activities that 
connect with their past history than to have numerous events 
or programs (Andrews, 1987, p. 27), 
General Rural Ministry 
Understanding the rural culture is a major step that 
must lead to what would be some effective ways to respond to 
the issues and lifestyle of rural people. In order to be of true 
service to as rural Catholics, the church needs to act on the 
,o •• 
'~. 
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parish and the diocesan level. 
Parjsh Level, At the parisr) level, Dalgl1sh r'ecomrnendeej 
beginning With the peoples' values in order to Challenge rur-al 
people to move their faith experience into theIr dally lives and 
contact with the world. A minister should help parishioners 
name their values, examine the functions of those values, and 
help them to compare their beliefs to the values of the 
Christian faith, to identify contradicting values and to be open 
to the cha11 enge of the Ho ly Spi ri tin how to respond to that 
contradiction (Dalglish, 1982, p. 7), Dalglish also stated that 
rura1peopIe: 
"need help to provide settings where experience centered 
learnings, such as personal values, self-confidence, 
awareness and expression of feelings, the ability to 
communicate, the ability to take risks, and the ability to 
relate to others in depth, can take place (Dalgllsh, 1982, 
p,69)," 
To support and challenge peoples' values, a minister 
must know what approaches best suit how his/her peop Ie 
relate to themselves, to each other and to those outside of 
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their daily world. Dalglish suggested that a rural leader needs 
to be straight-forward in manner and to be careful with whom 
he/she spends a lot of time, It is the families with long 
histories within the community that had power and influenced 
changes, In the beginning, Dalglish felt that it was best for a 
run11 lct-lder to develop pooitivc rcl;ltion:lhtp3 \vith th\7:1C 
established families without jeopardizing the integrity of 
his/her calling (Dalglish , 1982, p, 11). 
Daniel Lord, a pastoral counselor/family therapist in 
rural Kansas, recommended six principles to follow as a rural 
minister, It sometimes takes years for a newcomer to become 
a part of a rural community so a rural minister needs to see 
him/herself as a guest. He considered it important to respect 
the importance of relationships for rural people. Lord also 
suggested using an attitude of curiosity, being the observer, 
about situations instead of a command-mode, being the 
director, and using a style of' leadership that helps people to 
take responsi bllity for themse lves. His f'1na1recommendat ions 
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were to be patient, to allow and encourage conflicts to be 
alred so that the'y can be healed ana not left to fester) ano to 
approacrl change in a way that helps the people connect the 
past to the present and to the future (Lord, 1989, p. 3). 
A rural pastor in Illinois, Ganns, suggested that a 
minister needs to be a generalist in vision (Ganss, 1989, p. 
16). A rural minister must also be open to stretch in his/her 
capacities of resourcefulness, creativity, collaboratiVeness 
and flexibility as numbers of people and resources are limited. 
Ganns felt that the ability to empower the people to raise up 
their gifts and spirituality and to share those with eaCh other 
and the rest of the world is a significant gift for a rural 
minister to have. He also stated that a rural minister needs to 
have a sense of humor and a large capaclty for empathy and 
love (Ganss, 1989, p. 17). 
Diocesan Leyel. On the diocesan level, authors Byers and 
Quinn suggested that 'area ministry" would be a better way to 
meet the needs of rural people. Area ministry involves 
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developing regional groups, such as by county districts, for 
rural leaders. The leaders could be of support to each other, 
advise the diocese of their needs and organize together their 
resources, etcetera to address common local issues for which 
no parish would have the resources or power to address alone. 
Byers and Quinn stressed that these groupings would help open 
the communication for the diocese to understand rural needs 
better and would help rural people to organize more 
effectively to meet many of their needs on thelr own (Byers & 
Quinn, 1978, p. 5). 
Respondjng to the farm crjsjs 
One of the major issues rural people need help in 
responding to is the farm crisis. There are a number of people, 
including many rural people and church leaders, who feel that 
it is not appropriate for the church to be involved with this 
issue. Family therapist, Jurich, recommends that: 
"the best resource to rural America is the farm family 
itself. If we are to cultivate this resource, famllies 
must be given access to professional resources whiCh 
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they can approach and utilize (Jurich, 1988, p. 294)." 
Rational. The United States Catholic Bishops in their 
report on "Food Policy in a Hungry World" stated that Hiey 
"believe rnUCfl IS being done and rnore needs to be done working 
together and ecumentcally to mak.e a dtfference in our local 
cornrnunitles and our- nation (U.S. Bisfl0PS, 1989, p. 416)." Tt-iey 
carefully reached into the tradition and found five principles 
that lead the Church to involvement. Three of these principles 
were the sacredness of human dignity, the right to food and 
the obligation to respect and be stewards for God's creation. 
Another principle was the call to human solidarity which 
involves the right for each person to participate in the 
providing of their own needs. Lastly, the preferential option 
for the poor involved each person having access to and a voice 
to speak for their needs. Because of these principles derwed 
from the Church's understanding of God's plan, the Bishops 
stated that the church was called to respond to this crisis in 
order to protect farmers and their local communities and to 
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preserve the land (U,S, BiShops, 1988 & 1989). 
Ten years ago the Midwestern Bishops reported a number 
of principles for land stewardship which included the 
statement that the land is God's and people are God's stewards 
on the land; benefits of whi ch are for all of 1i fe. The 1and 
should be equitably distributed and conserved and restored for 
use that is only lifegiving. Land use should be planned with 
concern for social and environmental impacts and should be 
appropriate to the land and its present inhabitants, Lastly, 
people should be able to earn a moderate livelihood from the 
land and be able to become its owners (Midwestern Bishops, 
1980, p. 88). As a faith response, the Midwest Cathalic church 
1eaders ca 11 ed the i r peop1e to respond on all 1eve1s from the 
parish and diocesan levels to the international scene. 
Parish Level. Reverend Norm White, the Rural Life 
Director of the Archdiocese of Dubuque, Iowa, wrote in an 
article in Spring, 1990, that clergy often hesitated to address 
the issues due to the negative pressure of influential 
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.....parishioners, intentionally or not, who were benefitting from 
the present crisis (White, 1990, p. 8), His message was that a 
rural minister must stand strong and that there are a number 
of ~ct;on~ one c~n t~r.,e to m;ni~ter to tjll ptjri5h members. One 
ldea was to brmg 1n outside speakers on topics such as the 
causes and cures of the crisis, environmental issues, the value 
of small and medium farms, land ownerShip, rural poverty, 
world hunger and trade. 
White also suggested rural ministers ask their local 
ministerial association to discuss the issue in light of the 
Scriptures and denominational statements. Ministerial 
associations and those involved with parish social concerns 
could develop support groups, food pantries and clothes 
closets as well as hold food stamp drives) ecumenical prayer 
services for rain and harvest celebrations, CROP walks) 
etcetera. Also according to White, a rural minister could 
become a part of a inter-faith group which could strateglze 
for legal action and keep in contact with the State Inter-Faith 
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Council for Justice if one existed in his/her state. 
During worship services, petitions for rain, gooej harvest, 
fair prices and food for the hungry as we 11 as a ca 11 for 1and 
stewardship could be made. When a farm goes up for sale or a 
family must move from the area because of financial 
difficulties, White encouraged that ministers and parishioners 
pray before the sale, gather when the family moves from the 
land, inform the new parish to welcome the family, and 
continue to visit through the 'grieving process' (White, 1990, p. 
Like White, Little et al also stressed the need for 
parishes to help rural families understand and experience the 
normal grief and change processes. They related that farmers 
need encouragement and successful ro le modeIs to share 
coping and farm management strategies (Little et all 1988, p. 
16). 
Archbishop Stafford discussed blessings and 
celebrations of slgnificant times and seasons for farmers as 
".' " 
,,"; . 
.i"'~· - " 
..­
", -:... " 
".,/, 
~~/;.: . 
.:~~ 
..;." -. 
.~.~-
.••~ 'r­
·:'v­
.y 
,.;, . 
",,"
...... 
....'~ 
·' .-~ 
Tne Rural CUl ture 
., . 
'2 .''.' ..' 
..~, 
well. The patron saint of farmers is Saint Isidore whose feast :...•. 
day is in May, On the feast day of St. Francis in October, 
animals could be blessed. Blessings for the seed, land, labor 
and new borns could be done in the Spring and for the harvest 
in the Fall, For rural ministers to celebrate these times is to 
express to the farmer that God and the Church cares about 
his/her life and work. 
Diocesan Leve 1. Archb ishop Stafford a1so expressed 
numerous suggestions for the diocesan level such as keeping 
close ties with the National Catholic Rural Life Conference, A 
bishop and his people could also put institutional pressure 
upon local colleges to emphasize family farming instead of 
agri-business philosophies and technologies. Stafford 
suggested that a diocese should consider providing or 
advocating for emergency assistance funds and legal or 
mediation assistance (Stafford, 1990, p. 590), 
International Level. In order for the diocesan and parish 
level ministry efforts to be eHective, the Church on the 
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national and global levels needs to advocate for national and 
international policy changes, according to the U, S, BishOps in 
their report in 1989. They suggested a number of general U. S. 
policy directions in this report. They stated that the United 
States needed to work towards an equitable system for land 
use which encourages family farms and towards federal 
.'" -. 
insurance programs which insure that farmers receive income 
for their livelihood. This means that the government would 
discontinue policies which only encourage agri-business and 
would create policies which would prevent the family farm 
from closing. The Bishops also felt that the United States 
needed to set up policies that emphasize sustainable 
agriculture for crop diversification and rotation and less use 
of chemicals. They stressed that the creation of jobs and 
education were needed to be financially and legally supported 
in order to help rural people to build their own economic and 
social future (U.S. Bishops, 1989, p. 419), 
Mische stated in his 1989 article that efforts to fight 
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agrl-business and its high-technology and connections with 
big business were not dealing with the issue with a wj(Je 
enough view (Mische, 1989, p. 2). As mentioned earlier in HilS 
security instruments (Mische, 1989, p. 3). In order to fight 
gUlde people and governments to cease thinking in terms of 
only nat10nal security, but to move towards visioning in a 
global security context. Mische also wrote that new ways for 
diversified farming needed to be created in order to meet 
global hunger needs. The global infrastructure of the United 
Nat10ns could be expanded to guide the globe towards world 
security (Mische, 1989, p. 4), M1sche recommended that rural 
ministry involved "ministry to the victims of the breakdown" 
and ministry towards a breakthrough (Mische, 1989, p. 6), 
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CHAPTER 3 
Summary 
Over the years, 1itt1e attent i on had been pai d to the 
concerns of rural people by those with power of many kinds in 
the urban and suburban centers of the United States, This was 
true as well within the Caholic Church with little 
communication between rural people and their diocesan 
leaders, usually located in urban areas. The purpose of tl~is 
study was to discover information about the rural CUlture, the 
farm crisis, and ministry responses appropriate for rural 
people. The author reviewed articles from over the past ten 
years and focussed on the United States and main ly the 
Midwest. 
The author discovered that although rural people 
experienced many of the same changes in family life and living 
with modern technology that urban and suburban people did, 
these changes happened somewhat slower for them. Some of 
the ideals many rural individuals considered lmportant were 
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being close to the land, keeping close family ties and 
maintaining life patterns that make sense and have continuity 
with the past of their communi ties. Continuing to 1ive out 
those ideals had become more difficult over the past twenty 
years. 
The shift in the American culture towards big business 
and Iess towards the care and concern about peop Ie as peop1e 
greatly affected rural communities. The author found that the 
governmental policies beginning from around the turn of the 
century paved tt'le way for trlis srllft despite tr,eir orlginal 
focus of being of support to the rural family farm. Agri­
business and bad weather conditions are still leaving rural 
farms and their local communities to die along with the land. 
As rural people faced the farm crisis, the author found 
that they faced neglect from their pastors and diocesan 
leadership. The Catholic Church had not taken the time to 
understand its people living in the rural areas and to train 
1eaders that could meet their needs. 
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Rural Catholics, the author discovered, tended to focus 
their parish life around the Mass, bingo, and their childrens' 
religious education, They also would not make changes in their 
patterns unIess presented with a reason that made sense to 
them and allowed them to mak.e connections with their past 
history, They tended to not look for community within the 
parish as they experienced so much of each other in their dai ly 
lives. 
In order to be of servl ce to these peop Ie who approach 
changes hesitantly, the author found that at the parish level 
the church needed to help rural people recognize their values 
and compare them to those of their faith tradition whi Ie 
remembering that new people and new ideas are accepted with 
caution and over time, On the diocesan level .. the church 
needed to aid rural areas to organize in regions to enrlance 
rural Catholics' possibilities to meet their own needs and to 
improve communication with their diocesan centers. 
Three Church documents expressed the need for the 
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Church to respond just 1'1 as an advocate and supporter for 
farmers in relation to the farm crisis. On the parish level, 
support was recommended in the forms of prayers, coping and 
managing skill workshops, and emotional and financial aid. On 
the diocesan level and international level, it was recommended 
that the Church advocate and organize for government policies 
and actions that protect family farms and the land that so 
generously produces for all of creation. 
Conclusions 
In light of the research and the author's experi ence, the 
author has some observations and opinions, The author feels 
that most of the information about the rural culture she read 
bore out in her experience as one who lives in a rural 
community and participates in a rural parish. The author is 
slightly disappointed with, though not surprised by, the 
response of the U.S. Catho1ic Bishops to the farm crisis. The 
author be1ieves that the Church needs to advocate more 
strongly from a global security standpoint, as Mische 
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suggested, instead of focussing its efforts on condemning agri 
-business. 
The author feels the Church also needs to stretch itself 
further to train and form its people to grow in their 
understanding of the universality of God's love and the 
~1g"ffjcancl" of tht1t love on how we min10ter to e§ch other and 
to the world. Rural people and their culture and concerns as 
well as any other culture would not be neglected if the 
leadership of the Catholic Church would more thoroughly train 
and support their ministers for rural parish life. 
The author believes the Church needs to reflect upon 
Why rural communities have been neglected for so long. 
Church Ieaders need to share on aII Ieve Is from the pari sh to 
the international scene the message from Christ that people 
love all others as themselves. Rural people are starVing to be 
spiritually challenged, supported and, loved. The Catholic 
Church needs to step out of its cultural bias towards urban 
centers and to tru Iy we lcome and ce Iebrate 1ts rura) members. 
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To Sink Roots 
To let nart i,..?( lIour bo(/v,.,< '" I 
grow down dee/J(r
 
Into tile Ileart Of tile eartll
 
Into tile ct.-?re or otiler pec.?f}Ie 's lives
 
rlxlng andabsorbIng
 
Lire
 
Becom/ng establlslled
 
Irnplanted deeply
 
caring about wllat Ila/Jpens
 
knOWIng tllat sorneda,r
 
pullln!l di!1..qlng, tearIng "viII take place"
 
Yet alwavs readv
 
,t ,oJ .' 
eacllnew season to begIn agaIn
 
to cllange and to move
 
andbecorne more
 
YOU 
to realize tllat tile IJur17an situation
 
is itselfpreparIng tile grounu~
 
wIJere roots can take Ilold
 
Here God speaks and we are touc/)ed
 
and~qlven deptlll-ve never Iladbel'c.?re.
 
51ster Judith Pask 
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